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First of all, begin by adjusting your motivation according to the advice of all the great lamas of this 
tradition and think that you are here in this occasion to receive the most profound Mahayana teachings 
with the ultimate aim of reaching the state of enlightenment in order to be able to benefit all other 
sentient beings.  With this thought please adjust your motivation for listening. 
 
Alright so we continue now with the next verse where it says, 
 

(1) Earth (abides) on water, (2) water on wind, (3) wind abides on space. (4) Space 

does not abide on the realms of wind, water or earth.1 
 
So here we come now into the extensive explanation. The meaning of this has been introduced briefly 
before where we say that space is not actually affected by agents of generation or destruction. As we 
have mentioned Gyaltsab Rinpoche’s commentary presents a more elaborate presentation of this. 
 
In this explanation, what we have is an analogy or he makes and then following that he gives the 
meaning. He relates the meaning to this analogy. So we're in the first part, we just have the analogy. 
 
It begins by saying, earth abides on water and so forth so it describes here the situation of the elements 
in the worldly environment. It begins with the element of earth and it says the element of earth is 
actually found on or abides - so relies upon the element of water and then that element of water actually 
abides or relies upon the element of wind and finally the element of wind abides on space.  In the 
commentary of Gyaltsab Rinpoche he uses the word mandala so he says “the earth mandala abides on 
the water mandala which abides on the wind mandala” So finally, we come to the wind element or the 
wind mandala which abides on space.  And then it says space does not abide on the realms of wind, 
water or earth.  So space here is uncompounded space and as such is permanent and it does not abide on 
other elements so it is not affected and it is not going to change in relation to what happens to all these 
other elements. 
 
So actually, in this particular heading or a topic: we're dealing with non-transformation and we want to 
say that it doesn't transform in any occasion.  This is presented through a number of verses that use the 
same analogy. We already had two verses.  We have this verse now that we started and there are few 
verses following and in order to understand them properly and to avoid becoming confused first of all 
we have to understand this analogy and what is symbolized by this analogy.  If we can identify the 
symbolism here - what is symbolic and what is symbolized - then all these verses will become a bit 
clearer and there's less room for confusion.  So we're in this section where it talks about certain 
elements and it says we have four elements: earth, water, fire and wind.  And we see them being 
generated and destroyed. Then we have a fifth, (I don't want to use the word “element”) factor which is 
space and we say this space actually is not affected by all this generation and destruction. What is 
symbolized by those five things?  So write down the list number one: 
 

(1) inappropriate attention, which means self-grasping here. Number two is:  
(2) karma and affliction, they're counted as one not to separate so number two is karma and 

affliction.  Number three again includes three things: 
(3)  the aggregates, the elements and the sources all the things that we take when we establish 

rebirth with a body, so this is number three.  And number four is, 
(4)  aging, sickness and death.  

                                                           
1 Verses I.52-I.64 are treated collectively by Asanga and Gyaltsap. These are covered from <<142>> to <<147>> (pp. 101-

104 for root text and Asanga’s commentary, and pp. 373-381 for Gyaltsap’s commentary) in Bo Jiang’s translations.  
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So these are the four that are correspond to the list of four elements that are generated and destroyed 
[Geshela: In Tibetan] In the fourth we find death aging and sickness, while birth is included in the third, 
where there is mention of the aggregates and so on. Okay so these are the first four and the fifth is: 
 

(5)  the Tathagata essence which is the dharmadatu, which is not going to transform in anyway. 
 

So, we say that for four of those we observe that there is generation and destruction.  They go from the 
subtle stage to the coarse stage, they build up and then they are destroyed and so on and so forth. 
However, the fifth one whether it is space or whether it is the tathagata essence itself is not generated 
and destroyed and it is not affected by any generation or creation or destruction that is happening to the 
other four elements. 
 
Alright, so previously we had the verse that says, 
  

Just as all mundane (environments) are generated and destroyed in space, similarly 

powers are generated and destroyed in the uncompounded space. 
 
You can see these comes under the outline that say, Not affected by generators or destroyers of that.  So 
first of all we have this presentation of what happens in the mundane environment where there are a 
number of things that are generated and destroyed.  All those things that are mentioned here - whether 
you want to look at the elements or what is symbolized by these – they abide in space so in a sense they 
rely upon space however space does not rely upon them.  They go through phases of generation and 
destruction but because space does not rely upon them space is not affected by what is happening to 
them.  So if we look at what is symbolized by this we say that first of all inappropriate attention, then 
karma and affliction, and then the aggregates, the elements, and the sources as well as death, aging and 
sickness are things that occur, they are established and they change in relation to the sphere of Dharma, 
the tathagata essence.  But the tathagata essence does not exist in relation to them or it does not abide in 
relation to them so whatever happens to them does not affect the tathagata essence. 

 
The last verse we had last week reads, 

 
Just as till now, fires have never burnt space, similarly (thusness) has not been 

burnt by the fires of death, sickness and ageing.  
 

So we say all compounded phenomena in the worldly environment ultimately are destroyed by the three 
types of fire that exist.  But if we look at space itself, space itself is not destroyed by these three fires.  
So you take the symbolism and then you see what it symbolizes: basically it's telling you that the 
tathagata essence is not destroyed by the three types of fire. 
 
If you understand that space represents the tathagata essence when you read that verse that says that 
space has never been burned by the fires of death, sickness and aging and you understand that the 
tathagata essence itself is not going to be affected by the three types of fire. We said that death 
represents the fire at the end of time.  Sickness represents the fire of hell.  And ageing represents 
ordinary fire.   So the tathagata essence is not burned by any of these. 
 
So you can see how we come to the first verse of this class that says,  
 

(1) Earth (abides) on water, (2) water on wind, (3) wind abides on space.  
 
So, it shows how they exist: how they rely upon space, one upon the other.  But space or the tathagata 
essence does not abide on the realms of wind, water or earth.  So we see the analogies and the meaning 
that is symbolised by them. So it talks about all these elements. 
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With the next two verses it becomes clear because now he's giving the actual meaning, so first we had 
the analogy and now the meaning. 
 

Similarly, (1) aggregates, realms and powers abide through karma and 

affliction. (2) Karma and affliction always abide on inappropriate attention. 
(3) Inappropriate attention always abides in the purity of the mind. (4) Dharmas which are 
the essence of mind do not abide at all. 

 
As we read this paragraph, keep in mind the previous verse that said, ‘earth abides on water, water 
abides on fire, fire abides on winds and wind abides on space. Space does not abide on the realms of 
wind, water, or earth.’ Also keep in mind the five things that are symbolized by them. Alright so now 
keep in mind the list of things that are represented by this analogy first one inappropriate attention, 
number two karma and affliction, number three the aggregates, the elements and the sources, number 
four death, aging and sickness and finally number five the tathagata essence. 
 
Alright so it begins by saying, 
 

(1) aggregates, realms and powers abide through karma and affliction.  
 
So through this whole sentence we're going to see how something comes about due to its causes. When 
it says ‘it abides on that’, it means it's in relation to that.  So that thing (upon which it abides) is its 
cause. In other words, it explains how the five aggregates, the eighteen realms and the twelve sources 
have come about.  How do they come about?  They come about through karma and affliction, so karma 
and affliction are their cause. They abide in relation to karma and affliction.  Obviously we're talking 
here about contaminated aggregates, realms and sources and so forth.  So the next question is where 
does karma and affliction come from?  Karma and affliction always abide in inappropriate attention in 
other words inappropriate attention is the cause that gives rise to and sustains that karma and affliction. 
Inappropriate attention is self-grasping, grasping at the self.  The next question is, where does 
inappropriate attention come from?  Inappropriate attention always abides in the purity of the mind. The 
purity of the mind here is the natural purity of the mind, it is the tathagata essence, so this inappropriate 
attention exists or abides and is created in relation to the purity of the mind. 
 
Alright, so far in that sentence we only had three but we must have at least four there is one we are 
missing: death, aging and sickness.  Death, aging and sickness actually are natural results, inescapable 
results: as soon as you have birth, this birth will be followed by aging, sickness and death.  So the 
results are not directly mentioned here but since the sentence begins by talking about aggregates, realms 
and powers obviously it's talking about taking birth. If you have established this type of contaminated 
aggregates they will be followed by aging, sickness and death.  So there is no specific mention of that 
but what is important in that sentence to see is that it gives that pattern of something that abides in 
relation to something else. And so it says, the aggregates, the realms and the powers come through 
karma and affliction.  Karma and affliction come through inappropriate attention.  And the last one 
inappropriate attention always abides in the purity of the mind. We explain that in to mean in relation to 
the purity of the mind.  So by not seeing the purity of the mind, by not seeing the tathagata essence 
exactly as it is, the correct way that it exists, by making a mistake in a way that you engage that 
particular object - through that you create self-grasping.  So you have inappropriate attention and from 
that you will have karma an affliction and from that you will take contaminated aggregates and that will 
bring aging, sickness and death. 
 
For the last one where it says inappropriate attention always abides in the purity of mind in a sense this 
is the answer to the question.  The question is: in relation to what basis you create inappropriate 
attention? The basis in relation to which inappropriate attention is generated is the tathagata essence. 
You get that wrong and you generate self-grasping. 
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This sentence here actually relates to that example that says earth abides on water, water abides on wind 
and wind abides in space or on space.  So then we come to the last part of the sentence that says, 
 

(4) Dharmas which are the essence of mind do not abide at all. 
 
The previous sentence was saying earth abides on water, water abides on wind, wind abides in space but 
then the last part was, but space does not abide in any of them.  So here in this sentence we have, but 
dharmas which are the essence of the mind do not abide in dependence on any of them.  ‘Dharmas 
which are the essence of mind’ refers to the purity of the mind, that is the tathagata essence.  So the 
tathagata essence does not abide in relation to or does not depend upon any of those things: 
inappropriate attention, karma and affliction, aggregates, realms, powers, aging, sickness and death. 
 
The important thing to understand here is that on the basis of or in relation to the tathagata essence 
inappropriate attention is generated.  And when that mistaken, wrong engagement is generated this is 
going to give rise to affliction, so attachment and hatred and everything else is going to follow.  Once 
you have afflictions generated you will act from that so you will have the karma.  And by establishing 
this type of karma, you create another rebirth within samsara.  And when you take rebirth in samsara in 
this way you establish contaminated aggregates and elements and sources and so forth and once you've 
taken this type of aggregates, this type of contaminated rebirth will be followed by aging and sickness 
and death. 
 
So we mentioned that verse from the Root of Wisdom that says, 
 

The separation from karma and afflictions is liberation and these come from elaboration which 
comes from inappropriate attention. 

 
It has almost the meaning almost overlap there is difference in the way that inappropriate attention is 
referred to in the Root of Wisdom and here. The first line of the verse begins by talking about karma and 
affliction. But it begins with that because it's for us to understand what is the cause for having taken the 
aggregates of suffering, how do we end up with such contaminated aggregates in the nature of suffering.  
We say they come from karma and affliction so the verse begins by talking about karma and affliction.  
But we understand it gives the cause of that type of rebirth and then he says this comes from 
elaboration; and then it says this comes from inappropriate attention.  That inappropriate attention refers 
to super imposition in terms of the qualities.  So you exaggerate the qualities and you think, oh it is so 
good, it is so beautiful, it is so attractive or it is so bad etc., so inappropriate attention has that meaning 
there.  Here inappropriate attention has the strict meaning of elaboration, which is the meaning of self-
grasping in this context in our text. 
 
So every time you generate appropriate attention what happens is that you engage the reality of the 
object without comprehending it.  So in a sense you mis-engage it, so in that sense it is inappropriate: 
you don't see the way that this thing actually exists. In relation to the self, that will amount to [not 
apprehending correctly] how things really exist and what is the reality. The reality is the tathagata 
essence: this is the final and real mode of existence of phenomena. But you don't understand it in the 
way it exists so you have this inappropriate attention to that object and that creates the self-grasping 

 
Here we have the analogy and we have that which is symbolized by this analogy.  So let's look at the 
correspondence because we have the four elements of earth, water, fire, wind and then we have space.  
And then on the other hand we have the list with aggregates, karma and affliction and so forth.  So let's 
do the correlation.  First of all, aggregates, realms and powers or sources are correlated to the earth 
element.  The next one, karma and affliction in the mind stream of sentient beings correlates to water.  
Inappropriate attention correlates to wind. 
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And then the nature of the mind that is the tathagata essence is represented by space.  So that tathagata 
essence is the basis of mistake in the sense that in relation to it all mistakes are done and from that 
everything else is generated. This is similar to space that is the basis for all, the background for all the 
other elements.  [Geshela: in Tibetan] So just like space is the basis upon which all other elements 
depend. 
 
So again in the example just a space does not depend or does not rely upon the other elements of earth, 
water, fire and wind.  Similarly, here the tathagata essence does not depend and does not abide in 
relation to all those adventitious stains: inappropriate attention, karma and affliction, aggregates and so 
forth. 
 
Having explained that now briefly because we have a few verses on this, the next paragraph will clarify 
the meaning.  So it says, 
 

(1) Aggregates, bases and realms should be known to be like the earth. (2) Karma 

and affliction of the embodied should be known to be like the realm of water. (3) 

Inappropriate attention should be viewed as like the realm of wind. (4) The essence 

(of mind) is like the realm of space, it is not the foundation and does not abide. 
 
The first sentence should be quite clear, aggregates, bases and realms should be known to be like the 
earth.  We have explained that, the five aggregates, the bases, the eighteen realms and so forth should 
be known to be like the earth.  Why? because the earth mandala depends, or relies, or abides upon the 
mandala of water so all those contaminated aggregates and so forth, bases and realms come about in 
reliance upon karma and afflictions. This is how they're generated, so they are like the element of earth 
this is the likeness in the analogy. 
 
The next sentence, ‘karma and afflictions of the embodied should be known to be like the realm of 
water’.  The embodied here is sentient being.  So karma and afflictions in the minds of sentient beings 
are like the water. 
 
So what is the likeness here?  If you go back into the mandalas you will see that the mandala of water 
acts as the condition or the support that brings about the abidance of the mandala of earth.  So similarly, 
here contaminated karma and afflictions in the mind of sentient beings act as the support, the basis, the 
condition for generating and establishing this type of contaminated aggregates, bases and realms. 
 
The next one inappropriate attention should be viewed as like the realm of wind.  We know that the 
mandala of wind is the basis upon which the mandala water is generated.  And just as we have in a 
presentation of the twelve links where every affliction is motivated by ignorance, here we understand 
how inappropriate attention actually supports that karma and affliction. 
 
It continues by saying, 

 
(4) The essence (of mind) is like the realm of space,  
 

The essence here is the essence of the mind so it refers to the tathagata essence.  So the tathagata 
essence is like the realm of space. What we need to know about the realm of space is that it acts as the 
foundation, as the basis for everything else.  Just all these other elements appear, disappear, and so on, 
on the basis of space, similarly here tathagata essence is the basis,  
 
Student 2:  In the text it says it is not the foundation.  
 
Interpreter: Yes, I know I also asked that, it is coming yeah.   To clarify the negation.  Yes. 
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So we're talking here about the essence of the mind that is the tathagata essence and we say it is actually 
the foundation, the basis for all of the other things.  In what sense?  It is the basis of confusion, it is the 
basis of mistake, it is in relation to that, that inappropriate attention is generated and that will give rise 
to karma and affliction that will give rise to the whole set of aggregates and so forth.  So in that sense it 
is the basis for everything else, however it does not abide in relation to them.  And that basis if you 
think about it in terms of it, like its essence, its nature is to be the naturally existing purity that was pure 
from the beginning, from beginningless time.  So, although it is the basis of confusion it itself is only 
allowing all those things to be generated but itself is not dependent on those things 

 
Okay so just as the space acts as the basis, as a foundation for all the other elements of earth, water, fire 
and wind but space itself does not depend, does not rely, is not affected by any of them.  Similarly, the 
nature of mind, the Tathagata essence is the basis for all these things and all these other things are 
actually adventitious: - inappropriate attention, karma, affliction, aggregates. It is the basis for all those 
adventitious things.   But it itself the essence which is purity since beginningless time and does not 
depend, does not rely, does not abide in those things. 
 
Geshela: Is that clear? 

 
This is the thing that we are saying: here we're talking about the tathagata essence and we say in a 
sense, it is the basis. It is the basis because in relation to it, adventitious stains appear.  And then in 
relation to it, you will also obtain the adventitious purity once you remove those adventitious stains.  So 
the emphasis here is that what comes and goes is the adventitious stains.  It is the basis in relation to that 
but it itself has that primordial purity.  And that primordial purity is not affected or it's not related to or 
it has nothing to do with all those adventitious things that come and go. 
 
These paragraphs that we just had, come under the outline   Applying examples to each meaning and 
then we're going to the next verse.   
 

Inappropriate attention abides in the essence of mind. 
Inappropriate attention multiplies karma and affliction. 

 
So in particular here it is focusing on inappropriate attention. It's giving an example of inappropriate 
attention because it wants to explain how inappropriate attention becomes the basis that gives rise to 
birth in samsara 

 
So just as we have the element of wind abiding in space, similarly inappropriate attention that is the 
self-grasping abides in the essence of the mind. 
 
So this particular expression or sentence is that which says, “inappropriate attention abides in the 
essence of mind” the essence of mind is tathagata essence, is the emptiness of the mind.  So when it 
says inappropriate attention abides in the emptiness of the mind it's telling you that the emptiness of the 
mind is the basis or this subject around which all these mistakes are generated so this is what it means it 
abides in right it's generated in relation to that it's all about misconceiving that, so it's the basis of 
mistake. 
 
The second part of the sentence says, “inappropriate attention multiplies karma and affliction”.  So 
you can read it backwards and say: karma and affliction depends on or is intensified due to 
inappropriate attention. In the analogy this refers back to how the element of wind acts as the basis that 
supports the element of water so it supports that, it allows it to abide. So here we have inappropriate 
attention and that becomes the basis that allows for karma and affliction to be generated. Due to the 
self-grasping of inappropriate attention we have the opportunity to create many causes for taking rebirth 
in samsara due to contaminated karma and afflictions.  So in other words it tells you that inappropriate 
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attention ‘multiplies.’ Multiplies here means gives the opportunity for those things to arise, karma and 
afflictions. 
 
We continue with the next verse  

 
From the water of karma and affliction aggregates, bases and realms arise. As (the 

water mandala) is formed, aggregates are generated and destroyed. 
 
If you look at the small print you will see the subheading.  The previous subheading was the difference 
of inappropriate attention and here we have the difference of karma and afflictions.  So it wants to 
explain why karma and affliction or how karma and affliction support the aggregates that follow.  
[Geshela in Tibetan] So it shows how through karma and affliction we establish the contaminated 
aggregates and so forth contaminated rebirth in samsara so this is through the example. 
 
Remember here how we have this progression of the elements when we have creation and we begin 
with the more subtle.  So we begin with the wind and from wind we go to fire, from fire to water, and 
then finally from water we will establish the earth.  So here we're talking about the water of karma and 
afflictions: karma and affliction are like the water in that sequence of events.  So we say we have first of 
all the very subtle particles of water, one or three, very few.  They start aggregating and becoming 
grosser and grosser element of water, establishing the great element of water.  And from that great 
element of water we will establish the first particles of earth.  So here from the water of karma and 
afflictions we will get the contaminated rebirth in cyclic existence that will come with the aggregates, 
the bases and the realms. And will be accompanied or followed by aging and sickness and death - the 
whole samsaric experience.  So this is what it says here, 
 

From the water of karma and affliction aggregates, bases and realms arise.  
 
We have a particle in Tibetan that indicates plurality: there are many things, sort of like etc (etcetera).  
So you could say from the waters of karma, affliction many things arise such as aggregates, bases, 
realms etc. We need to have that etc. in mind because we have to include aging, sickness and death that 
follow.  And then we have the second part of the sentence where it says, [let's forget what's in the 
parentheses for the time being] it says, 
 

As (the water mandala) is destroyed and formed, they (aggregates) are generated and 
destroyed.  

 
So again, we go into that analogy first of all we understand that we have uncompounded space.  
Uncompounded space acts as the foundation of everything else, with a passage of time. Due to the 
passage of time we have the combination or the building up of all these elements and this is how 
mundane environments are established.  And then again through the passage of time those things will be 
destroyed. So, as they are destroyed and they are formed - that's the first part of the sentence, similarly 
we have other things that are generated and destroyed.  So similarly, on the basis of or in relation to the 
tathagata essence we generate inappropriate attention and that inappropriate attention will give the 
opportunity, will give rise, will multiply karma and afflictions that create all the causes for a samsaric 
rebirth.  So samsaric rebirth and everything that comes with it is then established and generated, there 
will be generation and then destruction from that. 
 
Then next one, 
 

The essence of mind, like the realm of space, is without cause and without 

condition. It is without the collection (of those). It has no generation, destruction 

or abidance. 
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And you can see in Gyaltsap Je’s commentary it comes under the outlines that is the difference of the 
support of those.  Okay so what is the support?  The support is the tathagata essence, the essence of the 
mind and it supports those. What are those?  Those are the four beginning with inappropriate attention 
and so forth, so it wants to give the difference or to explain that.  So it wants to say that the essence of 
the mind, that the tathagata essence is uncompounded it's something that it has no cause, it has no 
condition, it's not going to be generated and remain and then be destroyed. In other commentaries it 
comes under the outline that says the essence does not change. 
 
It says,  
 

The essence of mind, like the realm of space, is without cause and without 

condition.  
 

So the essence of the mind, the mind that is clear and knowing, that thing is like uncompounded space. 
Because it is uncompounded it is without cause.  Cause here means substantial cause. It is without cause 
and it is without condition.  Condition here is the co-active condition. It is without the collection of 
those, the collection here means the combination of causes and conditions. That which is 
uncompounded does not have a collection of causes and conditions.  And because it doesn't have those 
and does not rely upon those, it is not affected and therefore it has no generation, destruction and 
abidance.  So we will not observe in the beginning some generation of something that didn't exist there 
before.  In the end there will be no destruction of that thing. That natural purity of the mindless remains. 
In the middle there is no abidance due to causes and conditions. 
 
With the next verse, 
 

That which is the clear light essence of mind, like space, does not transform  
(because) attachment etc. derived from incorrect conception does not transform 

into affliction through adventitious stain. 
 
You can see is the condensed meaning so we had a number of verses with the analogies here so it's 
condensing, consolidating and it wants to show that it does not transform by karma and afflictions.  
 
It says: that which is the clear light essence of mind.  So this is what we're talking about the essence of 
mind which is clear light, is like space. What do we know about space?  Space does not transform.   So 
we say that uncompounded space, is just the mere lack of obstruction this is what it is.  And it is not 
going to be affected it will not change through adventitious stains.  Adventitious stains such as clouds or 
dust and so forth those things do not change the nature of space which is the mere lack of obstruction.  
So just as those adventitious impurities do not affect the nature of space similarly the nature of mind or 
the essence of the mind, that clear light, does not transform.  So it's not going to transform through 
what?  attachment and so forth, things that are derived from incorrect conception.  Incorrect conception 
here refers to inappropriate attention, the self-grasping.  So that thing, the essence, the clear-light mind 
is not going to transform into an affliction through all those advantageous things.  Just as space does not 
transform through adventitious dust and clouds, the essence of mind is not going to transform due to 
those adventitious stains. Never at any time. [Geshela in Tibetan.] And the reason for that is because it 
is primordial purity it is pure from the beginning.  Ok let's push to the next verse as well, 
 

It is not actually established by the waters etc. of karma and affliction. It is not 

burnt nor exhausted by the fires of (1) death, (2) sickness and (3) ageing. 
 
We are still under the condensed meaning so the condensed meaning has two verses the first verse is 
that it does not transform by karma and affliction and the second verse is that it does not transform by 
generators and destroyers. 
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It says here, 
 

It is not actually established by the waters etc. of karma and affliction. 
 
So we have a number of analogies, the three analogies that apply here.  So that thing is not established 
by the waters of karma and affliction; it is not established by the earth of the aggregates, the bases and 
the realms; and it's not established by the fires of death, sickness and aging.  So the etc allows for all the 
elements to be included so it is not actually established by any of those things. Why? When it says it's 
not established it means it is not newly established. That the tathagata essence that is the mind that is 
clear and knowing is not newly established by any of those things.  Why? Because it is uncompounded 
since it is uncompounded it does not depend on those things to be newly generated.  And then it 
continues by saying, 
 

It is not burnt nor exhausted by the fires of (1) death, (2) sickness and (3) ageing. 
 
So once again the three fires: the fire at the end of time which is death, the fire in the hell which is 
similar to sickness, and the ordinary fire that starts with fuel and so forth is similar to aging. It says that 
tathagata essence is not going to be burned or exhausted by any of the three types of fire so in other 
words it says it is very durable, it's not affected by those things.  Again the question is why?  The 
answer is the same because it’s uncompounded so it's not affected.  [Geshela: in Tibetan] so it will not 
be affected it will not be newly established, it will not be exhausted and it will not change into 
something else, it will not transform. 
 
Geshela:  Is that clear? 

 
I'm going back into the analogy and the examples we have: on one hand we have space.  We say that 
space is uncompounded and because space itself is uncompounded it is not affected by the other class of 
elements.  Earth, water, fire and wind there are many things that happen amongst these elements or to 
these elements but whatever happens to them, these elements they do not have the power to affect 
space, to change space in any way.  So similarly, if we look at all of those things that we talk about 
here: inappropriate attention, karma and affliction, the aggregates, the realms, the sources and so forth 
those things are created or exist in relation to the tathagata essence.  Which is the natural purity, which 
is uncompounded phenomenon.  But they don't have the power to affect it.  Either benefit it, in the sense 
of create it or enhance it, or harm it in the sense of destroy it.  So they cannot influence it in this way. 
 
So interestingly here we have this analogy of the fires and it says, it cannot be burned or exhausted. 
So we understand this it will never be exhausted, it will never be burned by these fires.  We’ve talked 
about the three types of fires.  Even if they are extremely intense like the fire at the end of the eon, death 
is an extreme event, but none of those things has the power to ever destroy or exhaust the tathagata 
essence. Why? because it's uncompounded. 
 
So if we look at the mundane environments we know that mundane environments are destroyed at the 
end of time.  There comes that very intense fire that burnt up everything, so mundane environments are 
destroyed.  Then we have the fires of the hells when you are born in the hells the suffering is so 
extreme, you are destroyed by that suffering.  And then ordinary fire obviously destroys things in the 
mundane environment but we say here the tathagata essence or space that it's symbolic of that it's not 
going to be affected.  It's not coming to an end because of any of these types of fires. 
 
Yes we need one more verse to finish that there is no transformation in the context of the impure.  
 
So the next verse, 
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The fires of (1) death, (2) sickness and (3) ageing should be known to be like the 

three: (1) fire at the end of time, (2) (the fire of the) hells or (3) everyday (fire). 2 
 

In Gyaltsap Je’s commentary it comes under the outline, not transformed by aging etc as destroyers of 
the aggregates etc which are concordant with fire.  In other commentaries it just says they are 
concordant with fire or concordant with the three types of fire. 
 
So the sentence is quite clear, we have mentioned the three types of fire so it says, 
 

The fires of (1) death, (2) sickness and (3) ageing should be known to be like the 

three: 
 
So obviously it's giving concordance here.  So the first one, fires of death are like the fire at the end of 
time. That makes sense, it's like death it's the end of time.  The next one sickness is like the fire of hell 
and the third one here is mentioned as everyday fire.  We also talked about it as the natural fire meaning 
a wood-fire, a fire that comes from ordinary fuel.  It's like the aging similar to aging. 
 
As we say here we need to understand the concordance or the similarity between the three types of fires.  
So let's look at that, so first of all we have the fire at the end of the eon.  And this fire at the end of time 
is like death. So this fire at the end of time is very intense fire it destroys all mundane environments, it 
burns up everything.  So it is very similar to death in the sense that actually death destroys your life 
force, it puts an end to it is like it's burned up, it's finished.  So just like the mundane environment is 
scorched and burnt and destroyed by that final fire, our life force comes to an end, is burnt by the fire of 
death.  The second one is similar to the fires of hell.  When sentient beings are born in hell one of the 
type of sufferings that they experience is burning in the hells.  There are fires in the helsl and they are 
burning.  So this is similar to sickness, the fire of sickness which arises when our health is disturbed.  
Our health is disturbed because the elements are disturbed.  So it could be maybe the cold condition or a 
heat condition that does not suit your constitution.  And when the elements become upset or out of 
balance in your body then you are tormented by sickness.  Finally, we have the ordinary fire.  Fire that 
is created by some sort of fuel, wood and so forth, the everyday fire it has the power to burn.  It is like 
our age, like the process of aging. Age is transforming, you lose your youth due to ageing. 
 
The commentary states, the first one, the fire of death is similar to the fire at the end of time.  The fire at 
the end of time destroys mundane environment just as death puts an end and destroys our aggregates, 
our bodies, it destroys our existence.  The second one, the fire of the hell gives rise to a lot of suffering. 
So similarly, the fire of sickness gives rise to suffering. The last one is ordinary fire.  It says just as the 
ordinary fire bring things to maturation similarly aging brings about the maturation of the aggregate or 
the body.  So what is that thing about the fire bringing about maturation?  It refers here to fire acting as 
a condition that generates warmth and heat.  And then heat actually accelerates certain reactions. So if 
you take cooking for example because of fire you have the maturation of you know the cooked food, it's 
raw and matures and becomes cooked so in that sense, ageing matures the aggregate. 
 
Geshela:  ok we stop here. 

                                                           
2 <<148>> (pp. 104 for root text and Asanga’s commentary, and pp. 381 for Gyaltsap’s commentary) in Bo Jiang’s 

translations. 


